CHAPTER 23
SCIENCE AND RELIGION AT ALEXANDRIA

§ 1. The Science of Alexandria.  § 8. Alexandria as a Factory
§ 2. Philosophy of Alexandria. of Religions.
§ 4. Alexzandria and India.

§1

O~E of the most prosperous fragments of the brief world-empire
‘of Alexander the Great was Egypt, which fell to the share of
‘the Ptolemy whom we have already noted as being one of those
associates of Alexander whom King Philip had banished. The
" oountry was at a secure distance from plundering Gaul or Parthian,
and the destruction of Tyre and the Pheenician navy and the
creation of Alexandria gave Egypt a temporary naval ascendancy
in the Eastern Mediterranean. Alexandria grew to proportions
that rivalled Carthage; eastward she had an overseas trade
through the Red Sea with Arabia and India; and westward her
traffic competed with the Carthaginian. Her commercial impor-
tance was destined to last for many centuries; it was to grow,
indeed, to its greatest proportions under the Roman emperors.

In the Macedonian and Greek governors of the Ptolemies,
the Egyptians found a government more sympathetic and
tolerable than any they had ever known since they ceased to
be a self-governing empire. Indeed, it is rather that Egypt
conquered and annexed the Ptolemies politically than that the
Macedonians ruled Egypt.

There was a return to Egyptian political ideas, rather than
any attempt to Hellenize the government of the country. Ptolemy
became Pharaoh, the god-king, and his administration continued
the ancient tradition of Pepi, Thothmes, Rameses, and Necho.
Alexandria, however, for her town affairs, and subject to the
divine overlordship of Pharaoh, had a constitution of the Greek
city type. And the language of the court and administration
was Attic Greek. Greek became so much the general language
of educated people in Egypt that the Jewish community there
found it necessary to translate their Bible into the Greek language,
many men of their own people being no longer able to understand
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Hebrew. Attic Greek for some centuries before and after Christ
was the language of all educated men from the Adriatio to the

Persian Guif.
Of all Alexander’s group of young men, Ptolemy seems to

have done most to carry out those ideas of & systematic organiza- =~

tion of knowledge with which Aristotle had, no doubt, familiarized
the court of Philip of Macedon. Ptolemy was a man of very
extraordinary intellectual gifts, at once creative and modest,
with a certain understandable cynicism towards the strain of
Olympias in the mind of Alexander. His contemporary history
of Alexander’s campaigns has perished; but it was a source to
which all the surviving accounts are deeply indebted.

The Museum he set up in Alexandria was in effect the first
university in the world. As its name implies, it was dedicated
to the service of the Muses, which was also the case with the
Peripatetic school at Athens. It was, however, a religious body .
only in form, in order to meet the legal difficulties of endowment

in a world that had never foreseen such a thing as a seoular in- -

tellestual process. It was essentially a college of learned men-
engeged chiefly in research and record, but also to a certain extent
in teaching. At the outset, and for two or three generations,
_the Museum at Alexandria presented such a scientific constellation
_as even Athens at its best could not rival. Particularly sound
and good was the mathematical and geographical work. The
_names of Euclid, familiar to every schoolboy, Eratosthenes, who
measured the size of the earth and came within fifty miles of the
true diameter, Apollonius who wrote on conic sections, stand ~
out. Hipparchus made the first attempt to catalogue and map
the stars with a view to checking any changes that might be -
ocourring in the heavens. Hero devised the first steam-engine.
Archimedes came to Alexandria to study, and remained a frequent
correspondent of the Museum. The medical school of Alexandria
. was equally famous. For the first time in the world’s history "
a standard of professional knowledge was set up. Herophilus,
the greatest of the Alexandrian anatomists, is said to have °
conducted vivisections upon condemned -criminals. Other '
teachers, in opposition to Herophilus, condemned the study of
enatomy and developed the science of drugs.

But this scientific blaze at Alexandria did not endure altogether
for more than a century. The organization of the Museum was
not planned to ensure its mental continuity. It was a “royal
college; its professors and fellows (as we may call them) were
appointed and paid by Pharaoh. “The republican charactor,
eays Maohafly, “of the private corporations called the sohoo
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or academies at Athens was far more stable and independent.”
Royal patronage was all very well so long as Pharaoh was Ptolemy
1, or Ptolemy II, but the strain degenerated, and the long tradi-
tion of Egyptian priestoraft presently swallowed up the Ptolemies
—and destroyed the Aristotelian mentality of the Museum
altogether. The Museum had not existed for a hundred years
before its scientific energy was extinct.

Side by side with the Museum, Ptolemy I created a more
enduring monument to himself in the great library. This was
a combination of state library and state publishing upon a scale
hitherto unheard of. It was to be altogether encyclopsdic.
If any stranger brought an unknown book to Egypt, he hed to
have it copied for the collection, and a considerable staff of
.copyists was engaged continually in making duplicates of all
the more popular and necessary works. The library, like a
‘wniversity press, had an outward trade. It was a book-selling
affair. Under Callimachus, the head of fhe library during the
time of Ptolemy II and II, the arrangement and cataloguing
of the accumulations were systematically undertaken. .

In those days, it must be.remembered, books were not in
pages, but rolled like the music-rolls of the modern piano-player,
and in order to refer to any particular passage a reader had to
roll back or roll forward very tediously, & process which wore
out books and readers together. One thinks at once of a simple
and obvious little machine by which such a roll could have been
quickly wound to and fro for reference, but nothing of the sort
seems to have been used. Every time a roll was read it was
handled by two perspiring hands. It was to minimize the waste
of time and trouble that Callimachus broke up long works, such
as the Hislory of Herodotus, into “books,” or volumes, as we
ghould call them, each upon a separate roll. The library of
Alexandria drew a far vaster crowd of students than did the
teachers of the Museum. The lodging and catering for these
visitors from all parts of the world became a considerable business
interest for the Alexandrian population.

It is curious to note how slowly the mechanism of the
intellectual life improves. Contrast the ordinary library facilities
of a middle-class English home, such as the present writer is now
- working in, with the inconveniences and deficiencies of the
equipment of an Alexandrian writer, and one realizes the enormous
waste of time, physical exertion, and attention that went on
through all the centuries during which that library flourished.
Before the present writer lie half a dozen books, and there are
good indices to three of them. He can pick up any one of these



SCIENCE AND RELIGION AT ALEXANDRIA 377

gix books, refer quickly to a statement, verify a quotation, and
go on writing. Contrast with that the tedious unfolding of a
rolled manusecript.

dictionary, an atlas
of the world, a bio-
graphical dictionary,
and other books of
reference. They have
no marginal indices,
it is true; but that,
perhaps, is asking for

too much at present. / g (e BN EE
There were no such A ; 3“’: o } | N3
resources in the world A PN

in 300 B.0. Alexan- ‘ -l

dria had still to
produce the first
gremmar and the
first dictionary. This
present book is being
written in manu-
seript; ibisthen taken
by a typist and
typewritten very
accurately. It can
then, with the utmost
convenience, be read
over, corrected
amply, rearranged .
freely, retyped, and
recorrected. The
Alexandrian author
had to dictate or
recopy every word he
wrote. Before he
could turn back te
what he had written
previously, he had to
dry his last words

by waving them in the air or pouring sand over them;
he had not even blotting-paper. Whatever an author wrote
had to be recopied again and again before it could reach any
considerable circle of readers, and every copyist introduced
some new error. New books were dictated to & TIo0
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copyisis, and so issued in a first edition of some humndreds at least
In Rome, Horace and Virgil seem to have been issued in quite
oonsiderable editions. Whenever a need for maps or diagrams

. arose, there were fresh difficulties. Such a science as anatomy,
for example, depending as it does upon agcurate drawing, must
have been enormously hampered by the natural limitations of
the coypist. The transmission of geographical fact again must
have been almost incredibly tedious. No doubt a day will come
when & private library and writing-desk of the year A.n. 1925
will seem quaintly clumsy and difficult; but, measured by the
standards of Alexandria, they are astonishingly quick, efficient,
and economical of nervous and mental energy.

No attempt seems to have been made at Alexandria to
print anything at all. That strikes one at first as a very re-
markable fact. The world was crying out for books, and not

- gimply for books. There was an urgent public need for notices,
proclamations, and the like. Yet there is nothing in the history
of the Western civilizations that one can call printing until the
fifteenth century A.p. It is not as though printing was a recondite
art or dependent upon any precedent and preliminary discoveries.
Printing is the most obvious of dodges. In pnnclgle it has
always been known. ~As we have already stated, there is ground,
for supposing that the Palmolithic men of the Magdalenian
period may have printed designs on their leather garments.
The “seals” of ancient Sumer again were printing devices.
Coins are print. Illiterate persons in all ages have used wooden
or metal stamps for their signatures; William I, the Norman
Conqueror of England, for example, used such a stamp with
ink to sign documents. In China the classics were being printed
by the second century a.p. Yet either because of a complex
of small difficulties about ink or papyrus or the form of books,
or because of some protective resistance on the part of the
owners of the slave copyists, or because the script was too swift
and easy to set men thinking how to write it still more easily,
a8 the Chinese character or the Gothic letters did, or because
of a gap in the social system between men of thought and know-
ledge and men of technical skill, printing was not used—not
even used for the exaot reproduction of illustrations.

The chief reagon for this failure to develop printing systemati-
cally lies, no doubt, in f.he fact that there was no abundant
supply of printable madterial of & uniform texture and convenient
form. The supply of papyrus was strictly limited, strip had
to be fastened to strip, and there was no standard size of sheet.
Paper had yet to come from China to release the mind of Europe.
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Had there been presses, they would have had to stand idle while
the papyrus rolls were slowly made. But this explanation does
not account for the failure to use block printing in the case of
illustrations and diagrams.

These limitations enable us to understand why it was that
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Alexandria could at once achieve the most extraordinary in-
tellectual triumphs—for such a feat as that of Eratosthenes, for
instance, having regard to his poverty of apparatus, is sufficient
to put him on & level with Newton or Pasteur—and yet have
little or no effect upon the course of politics or the lives and
thoughts of people round about her. Her Museum and Library
were & centre of light, but it was light in & dark lantern !ndd_en
from the general world. There were no means of carrying it
results even to sympathetic men abroad except DY tedious
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letter-writing. There was no possibility of communicating what
was known there to the general body of men. Students had to
_ come at great cost to themselves to this crowded centre because
there was no other way of gathering even scraps of knowledge.
At Athens and Alexandria there were bookstalls where manu-
soript note-books of variable quality could be bought at reasonable
prices, but any extension of education to larger classes and other
centres would have produced at once a restrictive shortage of
papyrus. Education did not reach into the masses at all; to
become more than superficially educated one had to abandon
the ordinary life of the times and come for long years to live
a hovering existence in the neighbourhood of ill-equipped and
overworked sages. Learning was not, indeed, so complete a
withdrawal from ordinary life as initiation into a priesthood, but
it was still something in that nature.

And very speedily that feeling of freedom, that openness
and directness of statement which is the vital air of the true
intellectual life, faded out of Alexandria. From the first the
patronage even of Ptolemy I set a limit to political discussion.
Presently the dissensions of the schools let in the superstitions
and prejudices of the city mob to scholastic affairs.

Wisdom passed away from Alexandria and left. pedantry
behind. For the use of books was substituted the worship of
books. Very speedily the learned became a specialized queer
olass with unpleasant characteristics of its own. The Museum
had not existed for half a dozen generations before Alexandria
was familiar with a new type of human being; shy, eccentric, un-
practical, incapable of essentials, strangely fierce upon trivialities
of literary detail, as bitterly jealous of the colleague within as
of the unlearned without—the Scholarly Man. He was as in-
tolerant as a priest, though he bad no altar; as obscurantist as
s magician, though he had no cave. For him no method of
copying was sufficiently tedious and no rare book sufficiently
inaccessible. He was a sort of by-product of the intellectual
process of mankind. For many precious generations the new-lit
fires of the human intelligence were to be seriously banked down
by this by-product.

§2
Philosophy at Alexandria.
At first the mental activities of Alexandria centred upon the
Museum, and were mainly scientific. Philosophy, which in a
more vigorous age had been a dootrine of power over self and

<
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the material world, without abandoning these pretensions became:
in reality a doctrine of secret consolation. The stimulant changed
into an opiate. The philosopher let the world, as the vulgar
say, rip, the world of which he was & part, and consoled himself '
by saying in very beautiful and elaborate forms that the world
was illusion and that there was in him something quintessential
and sublime, outside and above the world. Athens—politically
insignificant, but still a great and erowded mart throughout the
fourth century, decaying almost imperceptibly so far as outer
seeming went, and treated with a strange respect that was half
contempt by all the warring powers and adventurers of' the
world—was the fitting centre of such philosophical teaching.
It was quite a couple of centuries before the schools of Alexandria
became as important in philosophical discussion.

: §3 .
Alexandria as a Factory of Religions.

If Alexandria was late to develop a distinctive philosophy,
she was early prominent as a great factory and exchange of
religious ideas. _

The Museum and Library represented only one of the three
sides of the triple city of Alexendria. They represented the
Aristotelian, the Hellenic, and Macedonian element. But
Ptolemy I had brought together two other factors to this strange
centre. First there was a great number of Jews, brought partly
from Palestine, but largely also from those settlements in Egypt
which had never returned to Jerusalem; these latter were the
Jews of the Diaspora or Dispersion, a race of Jews who had
pot shared the Babylonian Captivity, but who were nevertheless
in possession of the Bible and in close correspondence with their
co-religionists throughout the world. These Jews populated so
great a quarter of Alexandria that the town became the largest
Jewish city in the world, with far more Jews in it than there

_were in Jerusalem. We have already noted that they had
" found it necessary to translate their scriptures into Greek. And
thétd was a great population of native Egyptians, also for the
™dst part speaking Greek, but with the tradition of forty cen-
turies of temple religion and temple sacrifices at the back of their
- minds. In Alexandria three types of mind and spirit met, the
three main types of the white race; the clear-headed oriticism
of the Aryan Greek, the moral fervour and monotheism of the
Semitio Jew, and the ancient tradition of mysteries and sacrificos
that we have already seen at work in the secret cults and 000

&
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practices of Greece, ideas which in Hamitic Egypt ruled proudly
in great temples in the open light of day. | v .
- These three were the permanent elements of the Alexandrisn
“blend. But in the seaport and markets mingled men of every
known race, comparing their religious ideas and customs. It is
even related that in the third century B.0. Buddhist missionaries
came from the court of King Asoke in India, and later on there
was certeinly a colony of Indian traders in the place. Aristotle
remarks in his Politics that the religious beliefs of men are apt
to borrow their form from political institu-
tions, “men assimilate the lives no less than
the bodily forms of the gods to their
- own,” and this age of Greek-speaking great
empires under autocratic monarchs was
bearing hardly upon those merely local
celebrities, the old tribal and city deities.
Men were requiring deities with an outlook
at least as wide as the empires, and, except
where the interests of powerful priesthoods
-stood in the way, a ourious process of
assimilation of gods was going on. Men
found that though there were many gods,
they were all very much alike. Where
there had been many gods, men ¢ame to
think there must be really only one god
under & diversity of names. He had been
overywhere—under an alizs. The Roman
Jupiter, the Greek Zeus, the Babylonian
Bel-Marduk, the Egyptian Ammon—
Ammon who was the putative father of
Alexander and the old antagonist of Amenophis IV—were all
sufficiently similar to be identified.

“Father of all, in every age,
In every clime adored
By saint, by savage and by sage,
Jehovah, Jove or Lord.”

Where there were distinct differences, the difficulty was
met by saying that these were different aspects of the same god.
Bel-Marduk, however, was now a very decadent god indeed, who
hardly survived as a pseudonym; Assur, Dagon, and the like,

r old gods of fallen nations, had long since passed out of
memory and did not come into the amalgamation. Osiris, a

p)
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god popular with the Egyptian commonalty, was already identified
with Apis, the“sscred bull in the temple of Memphis, and some-
what confused with Ammon., Under the name of Serapis he
became the .great god of Hellenic Alexandria. He was Jupiter-. -
Serapis. The Egyptian cow goddess, Hathor or Isis, was also
represented now in human guise as the wife of Osiris, to whom
ghe bore the infant Horus, who grew up to be Osiris again.
These bald statements sound -strange, no doubt, to a modern
mind, but these identifications and mixing up of one god with
another are very illustrative of : : -
the struggle the quickening human
intelligence was making to cling
gtill to religion and its emotional .
bonds and fellowship, while making
ijts gods more reasonable and
universal. .

This fusing of one god with
another is called theocrasis, end
nowhere was it more vigorously
going on than in Alexandria. Only
two peoplesresisted itin this period:
the Jews, who already had their
faith in the One God of Heaven and
Earth, Jehovah, and the Persians,
who had a monotheistic sun- wor-
ship. ‘ )
It was Ptolemy I who set up
not only the Museum in Alexan-
dria, but the Serapeum, devoted
to the worship of a trinity of gods
which represented the result of a
process of theocrasia applied more

icularly to the gods of Greece and Egypt.
" .This trinity consisted of the god Serapis (= Osiris - Apis),
the -goddess Isis ( = Hathor, the cow-moon goddess), and the
child-god Horus. In one way or another almost every other-
god was identified witjy;one or other of these three aspects of
the one god, even thf'sun god Mithras of the Persians. And
they were each other; they were three, but they were also one.
They were worshipped with great fervour, and the jangling of
o peculiar instrument, the sistrum, a frame set with bells and
used rather after the fashion of the tambourine in the proceedings
of the modern Salvation Army, was a distinctive accessory L

the oeremonies.
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And now for the first time we find the ides of immortality
becdmiizig#the central ides of a religion that extended beyond
Egypt: Neither the early Aryans nor the early Semites seem
- to have troubled very much about immortality, it has affected

the Mongolian mind very little, but the continuation .of the
individual life after death had been from the earliest times an
intense preoccupation of the Egyptians. It played now a large
in the worship of Serapis. In the devotional literature of

his cult he is spoken of as “the saviour and leader of souls,
leading souls to the light and receiving them again.” It is
stated that “he raises the dead, he shows forth the longed-for
light of the sun to those who see, whose holy tombs contain
multitudes of sacred books”; and again, *“we never can escape
him, he will save us, after death we shall still be the care of his
providence.” The ceremonial burning of candles and the offering
of ex-votos—that is to say of small models of parts of the human
body in need of succour—was a part of the worship of the Sera-
peum. Isis attracted many devotees, who vowed their lives
to her. Her images stood in the temple, crowned as the Queen
of Heaven and bearing the infant Horus in her arms. The candles
flared and guttered before her, and the wax ex-votos hung about
the shrine. The novice was put through a long and careful
paration, he took vows of celibacy; and when he was initiated
his head was shaved and he was clad in a linen garment. . ..
Horus was the only beloved son of Ogiris (Serapis). He was
plso the sun god, and the scarabzus with wings extended was
_his symbol. In an eclipse, when the solar corona appears, it
has a strong resemblance to the extended wings of a scarabseus.
-Horus was *the sun of righteousness with healing in his wings.”
Finelly he “ascended to the Father” and became one with
the Father. In the older Egyptian religion he was the inter-
cessor with the Father for sinners and he is depicted in the
Book of the Dead, which was buried with everyone who could ’
afford a copy, pleading for the deceased. Many of the hymns

to Horus are singularly like Christian hymns in their spirit and .

phraseology. That beautiful hymn “Sun of my soul, thou
Saviour dear,” was once sung in Egypt to Horus. -

In this worship of Serapis, which spread very widel;
throughout the civilized world in the third and second centuries
B.0., we se¢ the most remarkable anticipations of usages and
forms of expression that were destined to dominate the European
world throughout the Christian era. The ‘essential ides, the
Jiving spirit, of Christianity was, as we shall presently show, &
pew thing in the history of the mind and will of man; but the

. & L L -
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garments of ritual and gsymbol and formula that Christianity
has worn, and still in many countries wears to this day, were
certainly woven in the cult and temples of Jupiter-Serapis, and
Isis that spread now from Alexandria throughout the civilized
world in the age of theocrasia in the second and first eenturies

before Christ.

§4
Alexandria and India.

The commercial and intellectual importance of Alexandria
continued for many centuries. Anticipating the account we
shall presently give of the rise of the Roman power, we may
tell here that, under the Empire, Alexandria became the greatest
trade centre in the world. The Roman Alexandrian merchants
had numerous settlements in South India. At Cranganore on
the Malabar coast there was a temple dedicated to Augustus,
and the settlement was defended by two Roman cohorts.
Embassies were sent from the Emperor to various South Indian
potentates. Moreover, Clement, Chrysostom, and other early
Christian writers speak about the Indians in Alexandria and

their cults.



CHAPTER 24
THE RISE AND SPREAD OF BUDDHISM

§ 1. The Story of Gautama. §5. Two Great Chinese
§ 2. Teaching and Legend in Teachers.
Conflict. §6. The Corruptions of
§ 3. The Gospel of Gautama Buddhism.
Buddha. § 7. The Present Range of
§ 4. Buddhism and Asoka. Buddhism.
§1

It is interesting to turn from the mental and moral activities
of Athens and Alexandria, and the growth of human ideas in
the Mediterranean world, to the almost entirely separate
intellectual life of India. Here was a civilization which from
the first seems to have grown up upon its own roots and with
a character of its own. It was cut off from the civilizations
to the west and to the east by vast mountain barriers and desert
regions. The Aryan tribes who had come down into the peninsula
soon lost touch with their kindred to the west and north, and
developed upon lines of their own. This was more particularly
the case with those who had passed on into the Ganges country
and beyond. They found a civilization already scattered over
India, the Dravidian civilization. This had arisen independently,
just as the Sumerian, Cretan, and Egyptian civilizations seem
to have arisen, out of that widespread development of the
Neolithic culture whose characteristics we have already described.
They revived and changed this Dravidian civilization much as
the Greeks did the Agean or the Semites the Sumerian.

These Indian Aryans were living under different conditions
from those that prevailed to the north-west. They were Iiving
in a warmer climate, in which a diet of beef and fermented
liquor was destructive; they were forced, therefore, to a generally
vegetarian dietary, and the prolific soil, almost unasked, gave
them all the food they needed. There Was no further reason
for them to wander; the crops and seasons were trustworthy.
They wanted little clothing or housing. They wanted so little
that trade was undeveloped. There was still land for every

386
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one who desired to cultivate a patch—and a little patch sufficed.
Their political life was simple and comparatively secure; no great
conquering powers had arisen as yet in India, and her natural
barriers sufficed to stop the early imperialisms to the west of
her and to the east. Thousands of comparatively pacific little
village republics and chieftainships were spread over the land.
There was no sea life, there were no pirate raiders, no strange
traders. One might write a history of India coming down to
four hundred years ago and hardly mention the sea.

The history of India for many centuries had been happier,
Jess fierce, and more dreamlike than any other history. The
noblemen, the rajahs, hunted; life was largely made up of love
stories. Here and there a maharajah arose amidst the rajahs
and built a city, caught and tamed many elephants, slew many
tigers, and left a tradition of his splendour and his wonderful
processions. :

Vet there was much active thought among the Orientalized
Aryans; great epics were composed and handed down by verbal
tradition—for there was as yet no writing. There was also
much profound philosophical speculation, which has still to be
brought into clear relations with the philosophical systems of
the west.

It was somewhere between 600 and 500 B.C., when Croesus
was flourishing in Lydia and Cyrus was preparing to snatch
Babylon from Nebonidus, that the founder of Buddhism was
born in India. He was born in & small republican tribal com-
munity in the north of Bengal under the Himalayas, in what is
now overgrown jungle country on the borders of Nepal. The
little state was ruled by a family, the Sakya clan, of which
this man, Siddhattha Gautama, was a member. Siddhattha
was his personal name, like Caius or John; Gautama, or Gotama,
his family name, like Czsar or Smith; Sakya his clan name,
like Julins. 'The institution of caste was not yet fully established
in India, and the Brahmins, though they were privileged and
influential, had not yet struggled to the head of the system;
but there were already strongly marked class distinctions and a
practically impermeable pertition between the noble Arvans
and the darker common people. Gautama belonged to the
former race. His teaching, we may note, was called the Aryan
Path, the Aryan Truth. :

It is only within the last hundred years that the increesing
study of the Pali language, in which most of the original sour¢cy
were written has given the world a real knowledge of the life and
actual thought of Gautama, Previously his story was overlal
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by monstrous accumulations of legend, and his teaching violently
misconceived. But now we have a very human and under-
standable account of him.

He was a good-looking, capable young man of fortune, and
until he was twenty-nine he lived the ordinary aristocratio life
of his time. It was mot a very safisfying life intellectually.
There was no literature except the oral tradition of the Vedantic
epics, and that was chiefly monopolized by the Brahmins; there
was even less knowledge. The world was bound by the snowy
Himalayas to the north and spread indefinitely to the south.
The city of Benares, which had a king, was about a hundred
miles away. The chief amusements were hunting and love-
making. All the good that life secemed to offer, Gautama en-
joyed. He was married at nineteen to a beautiful cousin. For
some years they remained childless. He hunted and played and
went about in his sunny world of gardens and groves and irrigated
rice-fields. And it was amidst this life that a great discontent
fell upon him. It was the unhappiness of & fine brain that seeks
employment. He lived amidst plenty and beauty, he passed
from gratification to gratification, and his soul was not satisfied.
It was as if he heard the destinies of the race calling to him.
He felt that the existence he was leading was not the reality of
life, but a holiday—a holiday that had gone on too long.

While he was in this mood he saw four things that served
to point his thoughts. He was driving on some exoursion of
pleasure, when he came upon a man dreadfully broken down by
age. The poor, bent, enfeebled creature struck his imagination,
“Such is the way of life,” said Channa, his charioteer, and “to
that we must all -come.” While this was yet in his mind he
chanced upon a man suffering horribly from some loathsome
disease. “Such is the way of life,” eaid Channa. The third
vision was of an unburied body, swollen, eyeless, mauled by pass-
ing birds and beasts and altogether terrible. “That is the way
of life,” said Channa. R

The sense of disease and mortality, the insecurity and the
unsatisfactoriness of all happiness, descended upon the mind of
Gautama. And then he and Channa saw one of those wandering
asocetics who already existed in great numbers in India. These
men lived under severe rules, spending much time in meditation
and in religious discussion. For many men before Gautama in
that land of uneventful sunshine had found life distressing and
mysterious. These ascetics were all supposed to be :
gome deeper reality in life, and a passionate desire to do likewise
took possession of Gautams.
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He was meditating upon this project, says the story, when
the news was brought to him that his wife had been delivered
of his first-born son. “This is another tie to break,” said Gautama,

He returned to the village amidst the rejoicings of his fellow
clansmen. There was a great feast and a Nautch dance to
celebrate the birth of this new tie, and in the night Gautama
awoke in a great agony of spirit, “like a man who is told that
his house is on fire.” In the ante-room the dancing girls were
lying in strips of darkness and moonlight. He called Channa,
and told him to prepare his horse. Then he went softly to the
threshold of his wife’s chamber, and saw her by the light of a
little oil lamp, sleeping sweetly, surrounded by flowers, with
his infant son in her arm. He felt a great craving to take up
the child in one first and last embrace before he departed, but
the fear of waking his wife prevented him, and at last he turned
away and went out into the bright Indian moonshine to Channa
waiting with the horses, and mounted and rode off into the
world.

As he rode through the night with Channa, it seemed to
him that Mara, the Tempter of Mankind, filled the sky and
disputed with him. “Return,” said Mara, “and be a king, and
I will make you the greatest of kings. Go on, and you will fail.
Never will I cease to dog your footsteps. Lust or malice or
anger will betray you at last in some unwary moment; sooner
or later you will be mine.”

Very far they rode that night, and in the morning he stopped
outside the lands of his clan, and dismounted beside a sandy river.
There he cut off his flowing locks with his sword, removed all
his ornaments, and sent them and his horse and sword back to
his house by Channa. Then going on, he presently met a ragged
man and exchanged clothes with him, and so having divested
himself of all worldly entanglements, he was free to pursue his
search after wisdom. He made his way southward to a resort
of hermits and teachers in a hilly spur running into Bengal
northward from the Vindhya Mountains, close to the town
of Rajgir. There a number of wise men lived in a warren of
caves, going into the town for their simple supplies and imparting
their knowledge by word of mouth to such as cared to come
to them.

This instruction must have been very much in the style of
the Socratic discussions that were going on in Athens & couple
of centuries later. Gautama became versed in all the met-
physics of his age. But his acute intelligence was dissatisfie
with the solutions offered him. :
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The Indian mind has always been disposed to believe that
power and knowledge may be obtained by extreme asceti cism, by
fasting, sleeplessness, and self-torment, and these ideas Gautama
now put to the test. He betook himself with five disciple
companions to the jungle in a gorge in the Vindhya Mountains,
and there he gave himself up to fasting and terrible penances.
His fame spread, “like the sound of a great bell hung in the
canopy of the skies.” But it brought him no sense of truth
achieved. One day he was walking up and down, trying to
think in spite of his enfeebled state. Suddenly he staggered and
fell unconscious. When he recovered, the preposterousness of
these semi-magic ways of attempting wisdom was plain to him.

He amazed and horrified his five companions by demanding
ordinary food and refusing to continue his self-mortifications.
He had realized that whatever truth a man may reach is reached
best by a nourished brain in a, healthy body. Such a conception
was absolutely foreign to the ideas of the land and age. His
disciples deserted him, and went off in a melancholy state to
Benares. The boom of the great bell ceased. Gautama the
wonderful had fallen.

For a time Gautama wandered alone, the loneliest figure in
history, battling for light.

When the mind grapples with a great and intricate problem,
it makes its advances, it secures its positions step by step, with
but little realization of the gains it has made, until suddenly,
with an effect of abrupt illumination, it realizes its vietory. So,
it would seem, it happened to Gautama. He had seated himself
under a great tree by the side of a river, to eat, when this sense
of clear vision came to him. It seemed to him that he saw
life plain. He is said to have sat all day and all night in profound
thought, and then he rose up to impart his vision to the world,

§2
Teaching and Legend in Conflict.

Such is the plain story of Gautama as we gather it from 3
comparison of early writings. But common men must have
their cheap marvels and wonders.

It is nothing to them that this little planet should at last
produce upon its surface a man thinking of the Past and the
future and the essential nature of existence. d so we must
bave this sort of thing by some worthy Pali scribe, making the

st of it:
mov‘Whe n the conflict began between the Saviour of the World
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and the Prince of Evil a thousand appalling meteors fell. . . .
Rivers flowed back towards their sources; peaks and lofty
mountains, where countless trees had grown for ages, rolled
crumbling to the earth . . . the sun enveloped itself in awful
darkness, and a host of headless epirits filled the air.”

Of which phenomena history has preserved no authentication.
Instead we have only the figure of a lonely man walking towards
Benares.

Extraordinary attention has been given to the tree under
which Gautama had this sense of mental clarity. It was a tree
of the fig genus, and from the first it was treated with peculiar
veneration. It was called the Bo Tres, It haslong since perished,
but close at hand lives another great tree which may be its
descendant, and in Ceylon there grows to this day a tree, the
oldest historical tree in the world, which we know certainly to
have been planted as a cutting from the Bo Tree in the year
245B.0. From that time to this it has been carefully tended and
watered; its great branches are supported by pillars, and the
earth has been terraced up about it-so that it has been able to
put out fresh roots continvally. It helps us to realize the
shortness of all human history to see so many generations spanned
by the endurance of one single tree. Gautama’s disciples un-
happily have cared more for the preservation of his tree than
of his thought, which from the first they misconceived and
distorted.

At Benares Gautama sought out his five pupils, who were
still leading the ascetic life. There is an account, of their hesitation
to receive him when they saw him approaching. He was a
backslider, But there was some power of personality in him
that prevailed over their coldness, and he made them listen to
his new convictions. For five days the discussion was carrieq
on. When he had at last convinced them that he was now
enlightened, they hailed him as the Buddha. There was already
in those days a belief in India that at long intervals Wisdom
returned to the earth and was revealed to menkind through a
chosen person known as the Buddha. According to Indian
belief there have been many such Buddhas: Gautama Buddhg
is only the latest one of a series. But it is doubtfu] if he himgelf
accepted that title or recognized that theory. In his discourses
he never called himself the Buddha.

He and his recovered disciptes then formed a sort of Academ
in the Deer Park at Benares. They made for themselves huts,
and accumulated other followers to the number of threescore or
more. In the rainy season they remained in discourse at, thig



THE RISE AND SPREAD OF BUDDHISM 393

settlement, and during the dry weather they dispersed about
the country, each giving his version of the new teachings. All
their teaching was done, it would seem, by word of mouth. There
was probably no writing yet in India at all. We must remember
that in the time of the Buddha it is doubtful if even the Iliad
had been committed to writing. Probably the Mediterranean
alphabet, which is the basis of most Indian scripts, had not
yeb reached India. The master, therefore, worked out and
composed pithy and brief verses, aphorisms, and lists of *“points,”
and these were expanded in the discourse of his disciples. It
greatly helped them to have these points and aphorisms numbered.
The modern mind is apt to be impatient of the tendency of Indian
thought to a numerical statement of things, the Eightfold Path,
the Four Truths, and so on, but this enumeration was a mnemonic
necessity in an undocumented world.

§3
The Gospel of Gaulama Buddha.

The fundamental teaching of Gautama, as it is. now being
made plain to us by the study of original sources, 18 clear a.n'd
simple and in the closest harmony with modern ideas. It is
beyond all dispute the achievement of one of the most penetrating
intelligences the world has ever known.

We have what are almost certainly the authentic heads of
his discourse to the five disciples which embodies his essential
dootrine. All the miseries and discontents of life he traces to
insatiable selfishness. Suffering, he teaches, is due to the
craving individuality, to the torment of greedy .desue_. Until
a man has overcome every sort of personal craving his life is
trouble and his end sorrow. There are three principal forms the
craving of life takes, and all are evil. The first is the desire
to gratify the senses, sensuousness. The secgnd is the desire
for personal smmortality. The third is the desire for prosperity,
worldliness. All these must be gvercome--tha,t is to say, a
man must no longer be living for himself—before life can become
gerene. But when they are indeed overcome and no longer rule
a man’s life, when the first-personal pronoun has vanished from
his private thoughts, then he has reached the higher wisdom,
Nirvana, serenity of soul._ For Nirvana does not mean, a8
many people wrongly believe, extinction, but the extinction
of the futile personal aims that necessarily make life base or
pitiful or dreadful.

Now here, surely, we have the completest analysis of the





