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THE HMAR TRIBE OFASSAM

Assam is a land of red rivers and blue hills
comprising of various types of populations. According
to the Anthropological Survey of India there are almost
375 population groups in North East India with their
own languages and cultures. Assam is inhabited by
different tribal communities both in hills and plains.
There are as many as 176 nos. of scheduled tribes in
the seven states of North East India as per 1971
census. In Assam there are 23 nos. of scheduled tribes
(1971 census). These ethnic groups are taking a great
part in the history of Assam. On the basis of habitation
the tribal communities are divided into two groups—
the plain tribes and hill tribes of Assam.

The Hmars are one of the scheduled tribes of
Assam who are mainly found in two Autonomous Hill
Districts. The word ‘Hmar’ literally means the north.
Therefore it is assumed that the Hmar people migrated
to the north from Sinlung of China. According to
Pudaite- ‘the ancient home of the Hmar people is called
Sinlung’ (The Education of Hmar people, Sielmat,
1963). There arc traditional songs, poems and legends
about Sinlung handed down from generation to
generation. They still sing the glories of Sinlung.
Therefore speculation can be made that this Sinlung
might have been the place of sining inthe Central China
(Pudaite; 1963). The Hmars were compelled to leave
Sinlung and pushed to the south by the superior
Chinese Immigrants. In their southward journey when

—_— —- —

Dr. Joyshri Bhuyan
Department of Anthropology
J.N. College, Boko

they came to the Himalayas, they turned eastward as
they could not cross the great mountains. They entered
into the Shan States and settled there with peace and
prosperity. But they are compelled to move to the
north and northeast in search of food better habitable
lands as the Shan States faced a great famine at that
time. The Hmars entered into the areas of Indo-
Burmese Frontiers and built many villages associating
them with their clans’ names. The Lushai and Kuki
Tribes have strong affinities with the Hmars and moved
closely withthem. The Anthropologists regarded thes®
three tribes as a single tribe known as the Kuki-Chins-
The Kukis and Lushais called the Hmars as th
Khawthlang which means westerner, That means the
Hmars entered earlier to the west than thatof the Kukis
and the Lushais. The existence of the Hmars is ¢
in Mizoram, Manipur, Tripura and Assam. In Assait
they are mainly confined into the North Cachar Hills
and there are some Hmar villages in Cachar District®
also.

' Racially, the Hmars belong to Mongloid group*
Physically they are sturdy, strong and stout. Generally
they are short. They have a muscular body. broad
and round face with prominent cheek bone, They 126
vellow-skin, flat nose and small eyes. In case of
genetic traits blood group A is found to be in a greate!
l"¢ﬂ“°"°)’ than B group in both the sexes. The patne!
mainline formula7.5.5>9.7.5 for both sexes exhibit?
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relatively higher value patter intensity, with 42 to 49
per cent of whorls (Chakarvarti and Mukherjee,
1962). .

Numerically the Hmars are a small scheduled
tribe of Assam. Their total population in Assam as
per 1971 census is 13,230 and as per 1991 census
their population is 11,189 out of which 5,876 male
and 5.313 female. Majority of the Hmars are
Christians in Assam. Of course there are some who
believe in a traditional form of religion. Pathien is their
Supreme deity. The village priest is called Themner.
The Hmar has a rich oral tradition. The 1971 census
records 44.60 per cent of Hmar as followers of
Hinduism and 55.40 per cent as followers of
Christians. The Hmars have their traditional dance and
music. At the time of celebration the young boys and
8irls perform their dances. At the time of celebration
of community festivals they played their indigenous
Musical instruments.

The mother tongue of the Hmar comes under
the Kuki-Chin group of Tibeto-Burman languages.
The Indo-Aryan language, Assamese and Assamese
Scripts are used by them for inter group
communication. As per 1981 census Hmar mother
tongue in spoken by 36,365 persons. A Hmar village
is generally built on a hilltop. It is surrounded by
bamboo fencing all around. At the entrance there isa
strong gate which is kept closed at night so that no
Outsiders can enter into the village at night. Another
Purpose is to protect the village from the wild beasts.
In the North Cachar Hills a Hmar village is found to
have about twenty to forty houses clustered together
in regular rows, Each family has a nice kitchen garden
at the back of the houses from where they get
Vegetables needed for daily domestic consumption.
For constructing their houses they use woeden posts
and thatch, Thatch js used for roofing purpose. Houses

with C.I. sheet roofs are very rare. The house consists
of mainly in four parts. The balcony, called
SAWNGKA, is used for dyeing clothes and as a place
of evening gossip and relaxation. The second part of
the house is called SUMPHUK. It is used for husking
paddy, storing of firewood and for other household
activities such as making of handicrafts, and other
household articles. Of course all families do not have
such enclosed verandas. The third part of the house
have two doors—one at the front and another at the
back. By the side of the front door there are beds for
the children of the family and the visitors. In the middle
of the room there is a fireplace called TAP in which
meals are cooked. During winter season the fireplace
is kept burning throughout the whole night to keep
the room warm. Next to the hearth is the bed for the
head of the family which is called KHUMPVI. The
fourth and the last part of the house is the back porch
which is called NAMTHLAK. The Hmar women are
expert in pottery making. In the vicinity of the village
site there is available clay suitable for making pottery.
Earthen cooking pots for rice and curry, covering
plates, eating plates, rice-beer pots, smoking pipes
are produced by them at home. The pots are meant
for domestic use only and they are not very fine as
those available in the markets. The entire work is done
by hand and a girl starts learning this trade since her
childhood' days. The Hmar women are really
praiseworthy from this point of view. Now a days,
however, the people prefer to purchase pottery goods
from the weekly markets and the pottery industry is
gradually disappearing. The Hmars have their
traditional dresses and ornaments. But the use of
traditional dresses and ornaments is confined
practically to the women-folk only in North Cachar
Hills.
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The Hmar of Assam is divided into several
exogamous clans like Pamgamte, Rengsate,
Pazamate, Phenate, Khawbung, Lungthraule, Lungtau,
Lieri, Zote, Ngurte, Khelte, and Khawlhring. These
clans have many sub-clans. It is very important to
note that many Hmar villages are named after their
clans. In case of marriage endogamy is maintained at
the community level, but they do not follow clan
exogamy rigidly. A man can marry a girl belonging to
his clan although such a marriage is not favourite with
them. Monogamy is the norm and cross-cousin
marriage (mother’s brother’s daughter) is always
preferred. Marriage by negotiation is the prevailing
practice. The custom of paying a bride price is
prevalent. Divorce and widow marriage are permitted.
The Hmars has the join family system. They consider
a family system of fellow-feeling, mutual help and co-
operation and a corporate life. They follow the
patriarchal system of family structure. The youngest
son inherits parental property, while the eldest son
succeeds to his father’s position ef authority. The youth
dormitory (Buanzawl) was a notable feature ofa
Hinar village and serve to provide a healthy group
experienced to the inmates. The dormitory isalso the
most important social organization of Hmar youths.
But in North Cachar Hills they do not have any
dormitories for unmarried girls. The dormitory is
constructed at the uphill end and it has a single door
only. BUEMZAWL is the training ground of a Hmar
village. All unmarried young boys who have above
15 years of age have to sleep in the domitory at night
compulsorily. The boys below 15 years of age are
exempted from sleeping in the dormitory at night but
they have to supply the entire stock of firewood
required at the dormitory for daily use. After getting
the age of adolescence they stopped supplying
firewood and become active member of the dormitory

and leave their parents’ home. VALUPA, the official
is responsible giving training of the youths in various
types of activities including games and sports. The
youth who is capable to maintain all round discipline
is elected to the post of VALUPA by the village
council. All the youth of the village learn the art of
warfare, wrestling, handicraft, singing and dancingand
indigenous sports under the direct supervision of
VALUPA. Anyone who breaks the discipline of the
dormitory is severely punished. At present it is seen
that such a form of community organization is almost
in a dying state Hmar village of the North Cachar
Hills. The youth associations and clubs have replaced
the dormitories, but these organisations do not play
the role of BUANZAWALS.

The birth of child is an occasion for rejoice for
the whole Hmar family. The most important ceremony
is the name giving ceremony of the child. In this
occasion the maternal uncle of the new born bab¥
plays an important role. By offering a feast t0 the
villagers by the parents the name giving ceremony is
performed. The maternal uncle is specially invited 10
this ceremony 10 give a name to the child.

The Hmars dispose of the dead bodies Y
burying them in the graves. Death ceremony s
performed within one year afier the death. When the
death ceremony is performed, specially cooked I
to.be offered to the departed soul at his grave: T
priest performs the last rite of the deceased by hangif5
some colourful clothes and bird’s feathers o (1°
grave,

Like the other tribes of north eastern ladi "
staplF: food of the Hmars is rice. The principal me?
consists of cooked rice, salt and hot chillies. Vege!®”
and meats are also taken by them. The Hmars coliec®
wild rootsand other vegetables from forests also- The)
goto the forest very often for hunting wild animls*

e, (AT A8l A, Tt (s S Riapiore, ey wo

/




supplement their food supply. They take three principal
meals in a day in the morning, at noon and at night. A
Hmar is not a habitual drinker. He drinks ZU (Rice
beer) only in leisure time to entertain his friends. During
celebration of community festivals and to celebrate
the successful hunting expedition they drink ZU. Tea
is very rarely drunk and no meal is added to tea.
Shifting cultivations (Jhum) is their traditional
occupations and land belongs to the community. A
large number of them, particularly the recent migrants
are landless. The poor methods of cultivation have
resulted not only in a declining output, but are posing
athreat to the eco system of their habitat. A few of
the Hmar have joined government or private services
in recent years. A new wave for establishing an
independent ethnic identity has been noticed among
them. They are now adapting themselvestothe rapid

=== Souvenir, Golden Jubilee Celebration, J.N. College, Boko &=

social changes brought about by the modern
civilization. They have almost given up the traditional
customs and religions associated with many
superstitions. Gradually they have started leaming the
modern methods of cultivation. They are now trying
their best to adapt themselves to the new values of
life brought about by modem civilisation. '
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Witch hunting is an age-old phenomenon. As
we are in twenty first century, yet the problem of witch
hunting continuous to hunt us diminishing all the
development of our country. Therefore, it is a matter
of great concern, for the administration as well as social
thinkers, activities, educationist, political and religious
leaders especially when the victims of this heinous
custom are mostly women. At earlier days, this
practice was prevalent all over the world. However,
with the advent of science and technology and with
the change in world outlook, this menacing beliefs has
gradually become outside and developed continents
like Europe, America , are almost free from this
practice though, it was quite inexistence there in sixteen
and seventeen century. However, a vast area of Asia,
Africa, and Latin America is still wrestling with witch
hunting. Nevertheless, the witch hunting is still going
on in certain aboriginal communities. The word
“Witchcraft” has been derived from the word ‘wicca’
that means the ‘wise one’. Witchcraft has been seen
as a magical phenomenon, a pagan worship or
religion, sorcery and others at different periods in
witchcraft history. When witchceraft is practiced as a
religion, it is called by the old English term as “witch”
or “wicca”. Wicca is a religion that worships nature
and sees all creation as sacred. Wicca also worships
both male and female deity, a female goddess and
male god, who had together created the world and
everything init.

In Dictionary of Anthropology Tyrol (1990)
defines “a witch is a person usually a female who has
supernatural powers to cause evil. They usually can
look into the future, escape harm, transform themselves
and accomplish almost anything”.

Dr. Mahananda Das
Deptt. of Anthropology

Witcheraft is actually neither black nor
white. Witcheraft is a religion that respects Mother
Nature and she is neither completely positive nor
completely negative. This is the reason for which some
people, especially tribal believe in the existence of
witches and credit them with the possession of the
most wholesome power. A witchis nota spiritnora
ghost but a human being, usually man or woman, who
has acquired extra ordinary power. The witches often
has a magical rod, she has a concealed birthmark or
other sign of her individuality while still being
associated with the powers of darkness. There may
be special ways of detecting a witch and frustrating
her efforts.

A Short Historical Background of
Witcheraft in India : ‘

- InIndia, this practise of witch hunting exists
among some tribal communities. India is a vast country
with so many diversities in terms of heterogeneity of
race, culture, caste language and religion. Witch hunting
is one of the least talked about acts of violence o0
women in India. It is practiced in some form or the
other in different parts of the country but mostly
concentrated in the areas of Andhra Pradesh, Assam
Chhattisgarh, Gujarat, Jharkhand, Karnataka:
Madhya Pradesh, Maharashtra, Orissa, Rajasthan;
and West Bengal. According to the National Crim¢
Record Bureau during the year 2000-2001, thet®
were 253 cases of witch hunting (126 cases in 200
and 127 in the year 2001). Again, between 2008 a4
2012, more than 768 women have been murder®
for allegedly practicing witcheraft. The rate ©
conviction in cases of crime against women is th°
lowest in India (26.9%) when compared to othef
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crimes and adding to this crisis is the fact that there is
no specific law in India to fight against witch hunting.

Assam is often called the gateway to North-
eastern region of India. A large number of tribal
groups inhabit in this state. All the tribal people of
Assam have ancient and strong beliefs in witchcraft.
It has also strong tradition of witchcraft. It has been
known popularly as a land of magic and sorcery. From
the ancient time, Assam is known everywhere as a
land ‘trantric faith’. _

_ Witchhuntingisno doubta violation of hurnan
rights, unfortunately, it is still very common in Assam,
mostly in the district of Goalpara, Kamrup (R),
Kokrajhar, Chirang, Baksa, Sonitpur, Udalguri, Karbi
Anglong, Dhemaji, Tinisukia, Bangaigaon, Darrang,
etc, among the Rabhas, Bodos, Mishings, karbis, and
Adivasis (tea labourer in Assam), etc. It is most
prevalent in tribal dominated and rural areas of Assam.
Itis also spreading to other communities like the Koch
Rajbongshis.

The police department played a role in this
regard in not only noting the culprit but also creating
awareness among the people along with a project
“Prahari ” under the government scheme. Active role-
Play by the police would definitely control such
untoward incident and save many innocent lives.
Human rights defender and social activist, anti
Witcheraft leader, one 60 years old, woman Biru b:ala
Rabha, has been fighting superstitions in Thahurvilla
village of Goalpara district of Assam. Some
organization like Assam Mahila Samata Soceity and
individuals like Biru bala Rabha fighting of her own
against witch hunting with her own pe.ople at
Thakurvilla village, wasable to get her name included
in the list of 1000 women nominated for the Noble
Peace Prize, 2005.

Assam recorded 96 witch-hunting deaths over
a ten year (period) from 2001 up to June, 2011 as
Per statistics tabled on the floor of Assam Legislative
Assembly on July 18,2011.

Witcheraft among the Tribal Society

The tribal community believe that a man or
nto a demon

Woman can convert himself or herselfi
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orwitch with magical power. Incase ofafemale person
practicing witchcraft is locally called as “Daini’ or
‘ Bhutuni’ and in case of a male they locally call him
as ‘Daina’ or * Bhutia’. Sometime they are locally
called as ‘Daini Biday' or * Bhutia Bidya’ or
‘ Bhutuni Bidya'. -

According to tribal community they believe that
aman or woman canconvert himselfor herselfinto a
witch. By dint of magical power, the head can be cut
off from his or her throat. They believe that he or she
(only head) walks with the help ofhis or her tongue
and moves very fast hither and thither. Witch can also
climb up the trees to eat jackfruit, mango, banana
etc. Witches may be eithier male or female and they
are commonly believed to have the power to fly, to
move from place to place at high speed. They believe
the witches or daini are active primarily at night. The
witches perform most of their deeds at night and their
usual way of movement is flying while the body lies in
apparent sleep. The spirit of witch, flies with flapping
its wings like a bat. They believe that a witch or dajni
can see things in complete darkness as clearly as in
the daytime or watch things happening far away and
can see god, ghost and other supernatural beings that
arc invisible to common mortals. A witch or daini
can instantly transform himself or herselfinto cat, bat,
dog, bird, insect, or other animals of its choice.

If the witch wishes, he/ she can produce various
diseases in the body of the enemies by force of his/
her jugglery. The daini or witch is a male or female
spirit and it can do harm when it is manipulated by
some expert persons who live within the
neighbourhood within their own community. Often the
person attacked by a witch or daini becomes
unconscious and lies as a dead body. The symptom
of attack of a daini is fever or severe pain in the
stomach and the patient lies senseless. After that, the
ojha or some experienced person covers up the body
of the sick man with fishing net and ties up the little
fingers of hands and feet and joins each other with
unboiled raw threads by uttering magical hymns so
that the power of daini cannot escape from the
physical body of the patient. After that the ojhaplaces
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the leaves of ‘Nag Dangra’ (pteris viltata ) trees
and a little quantity of ordure of pig in front of the
patient. The patient becomes restless. At that time,
the ojha asks name and address of the patient
considering her as a daini (witch). The patient is
bound to confess of her real identity and reveal her
enmity with the patient. The nature of a daini is that
she never reveals her own identity at first, rather she
blames other. During that time, the tune of the patient
also changes into the tune of daini. The gjha does

not leave her. He pierces the body of the patient with -

the teeth of a hog until she gives her identity. At last,
she reveals her real identity, cries loudly for her
ignorance, she seeks lame excuse for her fault, and
requests him for allowing her to leave the body of the
patient. She is compelled to swear for making any
noise or breaking of a tree in the household compound
asasign ofleaving. After being sworn inassoon as
the daini or witch departs from that place, the patient
is cured completely after a while.

When a man or a woman, child or anybody is
suffering from long sickness, alocal medicine man or
an ojha or ojhani is called for curing the disease.
After coming the ojha or ojhani, at first, declares
without observation of the sick man or woman that
witchcraft has taken hold of this person. After, that he
or she beings the process of divination to discover
the disease and whether the disease will be cured or
not. :

The craft of the ojha or gjhani is acquired
merely by training. At first the ojha or ojhani cleans
and plasters the place in the courtyard with mud and
water mixture and lights an earthen lamp and in front
of this a long banana leaf is placed. Certain objects
are placed over the leaf for divination. The ojha can
read the bad or good omen by observing the position
of the objects.

Beliefs about the Witches

Some general beliefs about the witch among
the Rabhas are as follows.

® Generally, the man or women who
practise witchcraft can never see eye to eye with other
people.
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(i) Witches cannot sit on the *pira’(small
wooden stool) which is made of only one piece of
wood. If she sits on it, her heaps will stick to the
wooden stool or pira.

(iii) Witches can see a person’s heart like
an image through a glass.

@iv) If a witch is in sitting or standing
position and then someone pin up on the shadow of
itshead it cannot move from the particular place where
he or she is sitting or standing.

\] When a witch sleep at the night only
the head part, which looks like a fireball, goes for the
search of victims

(vi) Witches change themselves into some
particular animals like cat, dog, bat etc. and goif
search of victim. _

(vii) The witch bewitches and kills thetr
own child orrelative if they do not get other victim.

(vii)  The mantra (spell) of witchcraft
consists of only six words. If these words are
remembered at night then the witch can move out by
separating or cutting off his or her head by magical
power.

(ix) Witches are active at night.

x) Their victims are invariably members
of their own villages or relatives.

Whatever may be the theory of witch hunting,
itis a tragedy that people in this 21* Century Wor.ld
still believes in various forms of superstitions. In spit°
of the scientific explanations put forward for reason>
of diseases people cannot overcome the frenzy an
begin to act strangely in a state of trance. Peoplea
this scientific age should realize that some tradition
beliefs were not based on the ultimate truth. Peopl®
in ancient times worshiped the Sun and fire becat®
they were the only source of energy. They wor Sh‘.p
snake because they were afraid of it. They believe I
the occult because they were ignorant regarding th°
truth of the universe. They believe in the witch doctor
and miracles because they were completely in the 4
regarding human anatomy, germs and diseases. AImo®
every rites, rituals and customs were based on somM®
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kinds of ignorance and blind faith. We must learn to

- make amendments of the social constitutions and
embrace the scientific and rational explanation on any
subject matter.

Itis high time for every individual, intellectual,
professionals, student’s organizations, scholars,
NGOs, législators and civil societies to bring an
awareness and campaign against the horrific practices

of witch hunting. The Assam Police has done a--

commendable job by launching the ‘Project Prahari™

(Peoples for Progress) in August 2001 in the BTC

area to fight the malaise of witchcraft undesthe
leadership of Sri Kuladhar Saikia, IG of Assam Police.
The project initially has become one of the most
important components of the Assam Police’s
community policing programme. The authorities have
embarked on a special campaign to educate the police
force to tackle social problems. But the said
programmed cannot be properly implemented
because of various problems and the killing continues.

Any project is it ‘Project Prahari’ or any other
would not be successful unless civil societies involving,
schools, colleges, NGOs, students’ organizations, local
clubs, doctors, etc. are attached to it. Any action
against witch hunting has to be taken with amulti-
agency approach; mere enforcing the law and
punishing the guilty will not solve the problem. We
should try to eradicate the menace of witch hunting
with scientific outlook with theinvolvement of different
communities. We cannotturna blind eye to th.e evil
practices like witch hunting that are deterrentin t.he
path of peace and progress to the human societies

and also responsible for insurmountable distress and

hardship into the lives of many innocent people.

Some of the causes of witch hunting:

® If a family suffer from continuous
illness and failed to get rid of it compels the illiterate
sick person or the members of the family to.Suspect
some nejghbour or some distant relatives as witchwho
has caused that illness.

(i) There are
telatives or in-laws are suspected as
Cases also suspects are not spared.

some cases when close
witch. In those

There are interesting cases when a
person isaccused after he confesses before his friends
that he has the power to kill people with his power of
witchcraft.

)
witch he or she is physically tortured and finally
excommunicated from the village.

(iid)

If aman or woman is suspected as a

There are various causesof the backwardness
among the tribal people of Assam. These are as
follows- '

@ Lack of awareness about the witch
and the lack of education

@) Non- availability of higher
educational institution in the remote rural areas

(i) Lack of transport and
communication facilities

@iv) Lack of modern medical facilities in
the interior areas '

W) Traditional method of treatment is
very popularamong them

Most of the people living in the interior areas
are not aware about the need and significance of
education. However, it is a well-known fact that
education is the vital factor for the development of
any community. A considerable number of tribal people
do not send their sons and daughters to schools as
they have to work in agricultural fields. On the other
hand, a section of them even does not think about
education of their daughters. Because of which most
of the tribal boys and girls remain illiterate, this has
become a barrier in the ways of the development of
the community. 4

Transport and communication facilities are one
of the problems of the many tribal villages. The interior
tribal villages are deprived of the necessary facilities
for transport and communication. Because of which
many interior tribal villages are ignorant about the
modern medical facilities, development programme
etc. For lack of transport and communication they
do not approaches for treatment of disease to medical
doctor because in the interior areas there is no modern
medical facilities and doctor. Therefore, they first
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approach for treatment of a patient to a traditional
medicine man. Traditional methods of treatment of a
patient are very common among them. Most of the
villages have a traditional medicine man or ojhas for
treatment of diseases of the village people.

It is very important to point out that a very
small proportion of the tribal community of Assam
are engaged in witch hunting activities. Compared to
the mainstream population the percentage is negligible.

Based on findings in this works the researcher
feels the need for recommendations for the alleviation
of the conditions, which lead the tribal communities
to witch-hunting. As a student of anthropology, the
researcher would like to recommend the following
measures.

@ As the people have the cultural
framework where they have experienced the habit of
blaming the witches for various misfortunes faced by
the uneducated village people, they cannot prevent
doing such activities until and unless their existing
frameworks are changed within the society.

(i) Many of the reasons for witch hunting
lie within the socio-economic milieu of the witch
hunters, Beliefs, customs, ignorance, low literacy level,
poverty, marginalisation and exploitation by the ojhas
may be considered as the factors giving rise to witch-
hunting. Special attention should be given to the
elevation of socio-economic background of the tribals.

(iii) There is a serious need for the
removal of evil practices of witchcraft, which result in
the murder of innocent people. The tribals with their
ignorance of diseases and other critical situations find
a scapegoat for the release of their psychological
stress. The ojha is an instrument to it.
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(iv) In order to remove superstitions
proper understanding of the causes of witch hunting
relating to health and diseases is necessary. This may
be implemented with the help of specialists employed
by the Government and N.G.O.

W) Spread of education, improvement in

sanitary and health conditions, modernization of health
care system etc. are the urgent need of the hour.
, (vi) Awareness among the people against
these ill effects and killing and torturing innocent people
must be stopped by the Government and private
agencies, N.GO’s etc.

(vii) Strict rules of discipline and
punishment to the criminals must be maintained by
the Government, so that the killers are afraid to do
evil works. No, guilty person should escape from the
eye of the law. '

(viii) Religious practitioners should be
restrained not to create panic among the illiterate
people.

() There is aneed for voluntary urge to
change the attitude of the traditional practitioners by
themselves.

x) Above, all there is an urgent need for
the codification of customary laws of the tribals of
Assam. There is necessity for recognition of such
customary laws in the judicial system for dealing with
the witch hunters. Experts should do this from the
disciplines of Anthropology, sociology and law.

Some of the people of tribal community’s
representatives may also participate in the process-
These need to be done in such a way that in the
process of bringing proper justice to the tribal

comunities, it may not add more harm to theif
existing misery, ***
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SCOUTING — A WAY OF LIFE

Whenever we talk about Scouting, one
question comes to our mind very often, how and when
did this Movement start? To find the answer we have
to go back to the life of the Founder, Robert Baden
Powell and specially his boyhood. The idea of
Scouting was in his mind long before he experimented
in the training of men as a soldier.

As a young boy Baden Powell had many
exciting adventures in the company of his four
brothers. They went boating, trekking, hiking and
learnt by actual experience, how to be useful and self-
reliant. Baden Powell also learned how to cook; how
to swim; how to tie knots; how to build shelters and
the most important part is to have a thoroughly good
time in healthy, natural surroundings.

In his boyhood Baden Powell also went on
tramping expeditions. He explored parts of his own
country, sleeping out of doors, studying animals, birds
and plants, sketching finding his way by the stars and
generally collecting all sorts of information that he
possibly could. These experiences of his boyhood days
which he found attractive, and at the same time useful
to himself and his brothers, later on gave him the
inspiration for his successful methods of training the
young soldiers in his care.

It is well known that when Baden Powell with
his small force was surrounded in Mafeking during
the Boer War, he was compelled to use young boys
as messenger orderlies. The organisation of the young

boys was the work of Lord Edward Cecil, but the
response of the boys to the training made a great
impression on Baden Powell. For the first time he
consciously realised that an instrument for the boys
was in his hands. After sometime when he was
entrusted of raising and organising the South African
Constabulary, he put the same kind of training into

Arunima Debi
State Training Commissioner (G)
Bharat Scouts & Guides, Assam

practice, but in a more complete way. He appealed
to the human side of his men; he trusted them on their
honour to do certain things and divided them into
patrols of six with a leader.

Later when he returned to England and in order
to try outhis ideas into practice and experimental camp
was held at Brown sea Island in August 1907. The
camp was conducted with twenty boys who were
drawn from different classes and different localities-
They were divided into four Patrols and given a
week’s instruction in Scouting. Baden Powell sayss
though the boys got “but a mere smattering of the
proposed teaching, its method and scopes were put
to a good practical test.”

The results of this camp confirmed his plan of
work and encouraged Baden Powell to go ahead with
the writing of the book, Scouting for Boys which was
Qubllshed insix fortnightly parts in 1908 and it was?
little later it appeared in the form that we see it today:

The whole object of Scouting as it appeared
to the Founder was the development of 800
citizenship. Baden Powell wrote, “The same causes
which brought about the downfall of the Great Rom?”
Empire are working today in Great Britain.” Thes®
causes were “the decline of good citizenship amors
Its subjects, due to want of energetic patriotisim: to
the growth of luxury and idleness, and t0 the
exaggerated importance of local party politics.” 50,
Badefn mevel offered his “Scheme of Scouting,” 2%
possible aid towards putting on a positive footing in
the development of moral and physical growth of boys
ofall creeds and classes by means of activities which
appeal to them.

. - The causes of degradation which was eatin®
into Great Britain in the time of Baden Powell in VetY.
much present in our Society today. So the need 0
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the hour is “Scouting.” Values and attitudes change
but the need for Scouting remains the same — which
is to develop “Good Citizenship.”

In“Aids to Scoutmastership”, Baden Powell
said, Scouting “is a game which elder brother (or
sister) can give their younger brothers healthy
environment and encourage them to healthy activities
such as will help them to develop citizenship.”

The first aim of Scouting is to develop a boy’s
personal character, by instilling in him self—control,
selfreliance, with a sense of honour, duty, service and
a power to undertake responsibility. These qualities
together with training in observation and deduction
can help to build proper manhood.

Scouting provides the way to produce healthy
Citizens by the practise, such as Scouting games,
camping, hiking, nature study, physical fitness and
cleanliness, Scouting also has provision for gang spirit
in the Patrol system establishing a close relationship
among the patrol members which is a foundationtoa
cheerful and contented disposition.

Scouting helps to develop happy healthy citizens
through character training, handicrafis, health training,
brotherliness and religion. Character training takes
place in the Patrol system which emphasises
responsibility and by observing the Scouting Law.

Badges encourage handicraft and the
importance of helpfulness.

Health training is provided by exercise, games,
singing, open air activities and the knowledge of
hygiene and the laws of health.

The Founder declared it the Manchester
Conference in 1914:” I think the basis of almost any
religion is founded on reverence and one’s duty to

1 Souvenir, Golden Jubilee Celebration, J.N. College, Boko

one’s God and one’s neighbour, and that at least is
what we can teach the practical line of what is best in
every religion — by teaching reverence for God,
reverence for others and reverence for themselves
amongst the boys. Then there are the “good turns” to
other people, whether small or great....These things
are whatevery religion would gladly accept. “ Scouting
gladly accepts this. The promise of the scouts teaches
“ Duty to God.” This duty to God reflects in the work
which the Scouts take up. Duty to God is obviously
of extreme importance. It is the foundation stone on
which the whole of Scouting is built. It is the fabric
which binds Scouting together. The conception of duty
to God may differ in details but the principle remains
the same and it consists in making the best possible
use of the gifts that God has given us. Scouting itself
isoneofthose gifts.

As the conditions which existed in England, at
the time when the Founder felt a need for Scouting
prevails in our society today where there is a decline
of good citizenship, moral values are waning, people
are becoming self— centred, there is only concern for
self people are not ready to come out and help others.
So it has become necessary to spread the message
of Scouting among the youth and make it a way of
life. The youth of today are the citizens of tomorrow.
They are the decision makers. As the main objective
of Scouting is development of good citizenship so,
scouting can be used as a tool to provide character
training by encouraging study of handicraft, health
training, brotherliness and emphasising the importance
of helpfulness. Therefore, Scouting should be a way
oflife.

Ref:-

i. Boy Scout

ii. Aids to Scoutmastership

iii. Scouting for Boys

=S, T ) 3, TR (R IR, 0/ 081



TS [T | °FS SPIR TG Tl
SRR IR & AL iRt FRJ | e
GBoF] IWE) gl I Ty, Rifre S
FCGOAIA ST APIRIR G519 SN 0 ARR | NYers
XFRTRA BSOS *160a1 8ol S (e SpoeTR
W% JAif3e) AegfoTee RIeR wyfRe Fre
fRiftFe AT erTore (@ gt Al #iig Btz
3 (Fge ARORI) TR (TSR, TR ATTE
FIFS, “ffee Brmr @, «ifee; ARk ©s el
e, ST #IfeS T e i =5 = S
SR | ST SN SRS ¥2 SelT eI
SRR oI GRATS NRI=FIEAIR 0V SRS
Fere! firel BETi® 12 AR | 1EIMRE ©f S O 18
g HgifFe 4, Snpifrel, e i Aegies
Frol il Weres Ao MG Qv &g
SRE IR DRI | IFCRR G 7 O SRR SIS
S (S\97 SRS R TwoleF ©al] gieses
s T2fE, Resanf RfiemR i g e s
HRACS |

13~ SIZL M1 Sl TR R TR |
o FERIR R G S ©leT® AT IR
SIS Sl FifeE | fRaTe BaifEre *Fer o
TNEAEE T ABI (741 TR | %FRD I FIRCAL
(S8 Figes AL oo o1 FReeT | \FIWR AW
g~ GIE | S9q 57 A I IR ITACS

WWWWWWWW’

st IV
oz fetel
. . fwem, T

o @2 AToTBI TRATS s Troiv 2R BT
SIS 43 BRSNS FYIW (2RI &1 FArR Al
e oo I& IR | 9FEAIR TYYAT I ]
iy i “IRART Aares SnsFw IR Al

T3 4304 B0 SN S5 4 3R | 93 Fropoi?
GO FERPIR Trox e &S FRm —

T IR BT A ¢qm e 9
T gt 3 el o, ey oo o
m%@@,wmgﬁ”“

GRALE SIIRTpR SR R R ZreRaiE

o AR ARG, ITET AP GFSig TS
SIEHl (GTS /TS 71 2AsifRe (@i
IR &F @, Lo oreIf 117
TR REGR TReRE Pigs s gfire P
RIEIR 7! 1 S wfoer i #fire 2!
153 [ SPrR T e Tt Rrfemis Ted
TG LIt FRg —

o ‘AR A, SR AP R A
SIS (TS 39971 Frell eipifa i
CIR &% &, A5iRe o 1)
SRIPFISAIR QAT P s gfer®
TIOR3 1 212373 REW wprar sl (s 7
PrtiemIR fros e e sfie—

* B 7B g T (i R Bl e

eI, AT T I, SR (2 SRIRETs, et/ 08



=mmEE Souvenir, Golden Jubilee Celebration, J.N. College, Boko

ST WIS FIF [T Bfdrg Wi
i 712 IR 0 @, Wy & HE AR
SrzaTred G SIF FROTTHT T
YRR o BT AR e SreRe Qe |
(Seq TSR 52 «off RS ws 2R g
TR TR WegfT oF Qe WA A
AN AT, (067 IR F-{fS s,
(oSt 39N T[za HITE ST WifARCet |
GIG! wife ‘o o AT AR S rer |
R R e e o wigfe T2 it
T | TRCEACH (A QLo QISR XG0 T
R AR o1 wrpreelt catenEfRe | IRACAE TR
QRIS *f1 23 wfRate Rsat el sifest —
“olicgs AR 2R I el
e AR I 71
GRS NTIT G i ©ters 1 T4
Mo eres AfozEr | I Mo EfRaTe (98
o TSy kT o (@R R R, 9=
Toa afars cod e e FRGTFeR SETT
U ST IS G T FRA RO | 90 1o
RS AOTS A% T4 2R Tl T | (PTG
Sifireters g5 741 @S To® QIR TS T
RIS e cage ormia cHiraife o, Rgg e e,
S b i, 58 SIREIl, TG I,
RRRIR A SR, W D, S F,
IS e epicel BIfA Sifcz | @R Mew wsfite
IR =g epiest i 4R forfee —
“AFI-I4Ta TR WY IR
Gege 51290 A
SGAIR T E eI IR Lo g
B e, wiveHa ITS FIRRG SET 9 T
mﬁﬁmm feed meﬁlm
A SP el fRE |57l #{fo=! T8 S°ITO
WWW@NW%W?WWI
2 e gy S AT AR 1 S O
o191 wrererifis s s oo T@ ‘CAG I

fifee1 | SN S TAST FUAR e *Rrets
Gy R arae, 27 e Ry 2TRER =)
Rl w1 R IR AR SRR TR weire TR R
-ﬁﬂﬁﬁfﬂﬁtﬁ?ﬁ,mﬁ@,ﬂgﬁ,mqm
e el & o, el afera «mfs A1 Tz
i o7 ORig At RN oo o -t
|53 I ATRFTeT FLBE T PR Bl St il
R sREE- oAt o397 wee FreR e wite
T PSRRI WES /-3, o151
@l g — R o oF iR wer e aitl
URNETIRIC m‘a W TSR’ I, (O &
&3 o wnfer et wefRe fout 4ot
I T WYET 927 | AFT ANT-9E
Raifie!, 7S (g eT--1oeTa S, i
AR, vy WeiRe ReEd, 7Ee AfPe s@t
R YR, AN o Twies Fre! wiE Tafe
i 1 59 TR BAIPHI G T @RI SRS
SR Fiee e SiF (oI Bt SRz
T, IREAS (O 1% I el w7 17
ReTE CFTAR GIa TR €%I]kS (BHE TS
WA G @ e w1 PR AT |
CIAE 2TRFIR AALEIT TR TF 74
wiqodde Tl 1R e Rl

¢ R AT o1 1 BT
MNe AF S 193 ARCRIEE ST Yai R
oY FRAIRS AFITH HOIF (IR0 | Il ]
(R RO ST B R el s <1t
Goiw FRe Tz w1 et B &if, 3, 4Rl
FRIANI WA I& | |

PP QTR T T *RIRER I
R Iy oI G I o efewem ftg)
e T TP I G, Sl S 3 2l
i1t e wrReEfere i Preeit i i
% GLATSTCIT oI5 41 T2fd | SR 43y
e Tl T &S | @ e g
TR Mt e PR e | e code

o1, A S 3, A (e NI, T/ 085



wErsm Souvenir, Golden Jubilee Celebration, J.N. College, Boko exmmmmmmmmm({( £ )

YA
wx\ﬁ;ﬁﬁamwmamwsnﬁmmﬁ%|
AT (993 Py Bpie et il fRife, siicet, o,
BIE I YIS SRS 4 ANISR 7! @ TS
(RS e emin SRR |1 G2 7T SR

. T (993 T S wehR TSl AfReR Fiewss
Tl TG (TS (24171 T | (9 TS BRI
fefacz -

[ v wifs el [Rol
TR TGO TG AL ||

ARFEMI CNFIFIN I Rrewaiing Rera
3 ST i =8 2SI 2A0e! TR * o[ Tike
ol S @A A S|y ST e
AT Rjeeror RFta e WA grom
FERIH A R ofefes | o7 wifee By
Rrgaa T Sl OiTTe TREIRN (Tows o
BRI X I I, QT T SIS Sereiq
9 Ifs oI e gRRiRs g
IS IO T2f%E | Y583 51 7t Reiq ~ibefie
CIITE (e IZI G DGR I 2/
Torpoeir FaiRe tzfem —

‘TR o1 el w2

T ST Sif5H |

TR A 2 g wifas
picoienn i N
TR o A
ORI e

THERR 3T = iR =i |
g IR SIE AR ore |
GRPHITOIR TR

ST TSI |

gw ST #ifpa |

e tof GN (1
(SwItens ABR Sify
AP 579 JHW 1
IR FATOR =g 77518 101 4P S
P TR TS T° B {3 3fbfee | @2 Mol
WWWW—M,@E&%W@
SR ) TG ETHF FIoIO SR A9 AR
% Tz —
“TIS I o
SlIF T A Wi
RS =t Reg e <t
N A e
CTR FICH TE1Z, PG 41O
T VLA el (PRI s

T G I IR
GRS (el Hizg 7ol

ooooooooooooooooooooooooooooooooooooo

<RI A +1RE Srer 1|

TR AR WRR Rl & QR
TR QU QISR il gt e (@ o T4
2P BRS | amoms ta cfeg o, TR
SR T, T Tt A
PP PR 0ot o miepapa evieet T
“IRRR FegE R i

ooooooooooooooooooooooo

QU JTRIR (067 SIaERAS T
R0 Q1 o (w3 =791 Rpieet o ot <
R TR 2 ¥ R Tt e | (o8 10 I
TRAOT S S e s Mg ot o7
I | KRS (07 ) 378 i AFOT
@W,memmaa%wmw@ﬁ
R erovam A wv @5 g BiE 4T

fSe1g, G} Tl 9, TRAIRTA (2% SRIRmyIeTa, A/ oo

_;__,

y





